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THE DAY OF JUDGMENT

The General View of the Day of Judgment--Is it Scriptural?--The Terms,
  Judgment and Day, Defined--Several Judgment Days Referred to in
  the Scriptures--The First Judgment Day and its Results--Another Appointed
  --The Judge--The Character of the Coming Judgment--Similarity
  and Dissimilarity of the First and Second Judgments--The
  World's Present Accountability--Two Intervening Judgments and
  Their Objects--Widely Different Estimates of the Coming Judgment--
  How Prophets and Apostles Viewed it.

"GOD hath appointed a day in which he will judge the
world in righteousness by that man whom he hath ordained"
--"Jesus Christ, the righteous."  "For the Father
judgeth no man, but hath committed all judgment unto
the Son." Acts 17:31; 1 John 2:1; John 5:22
   A very vague and indefinite idea prevails in regard to the
day of judgment.  The view generally entertained is that
Christ will come to earth, seated upon a great white throne,
and that he will summon saint and sinner in rank and file
before him to be judged, amidst great convulsions of nature
--earthquakes, opening graves, rending rocks and falling
mountains; that the trembling sinners will be brought
from the depths of everlasting woe to hear their sins rehearsed,
only to be again returned to an eternal and merciless
doom; and that the saints will be brought from heaven
to witness the misery and despair of the condemned, to hear
again the decision in their own cases, and to return.  According
to the prevailing theory, all receive their sentence and
reward at death; and this, which by way of distinction is
commonly called the general judgment, is merely a repetition
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of that first judgment, but for no conceivable purpose,
since they claim that a decision which is final and unalterable
is rendered at death.
   The entire time supposed to be assigned to this stupendous
work of judging billions is a twenty-four hour day.
A discourse recently delivered to a Brooklyn congregation



voiced the general view on this subject.  It affected to give a
detailed account of the work of the Day of Judgment, representing
it as completed within the limits of a single literal
day.
   This is a very crude conception, and is entirely out of harmony
with the inspired Word.  It is drawn from a too literal
interpretation of our Lord's parable of the sheep and the
goats. (Matt. 25:31-46)  It illustrates the absurdity of attempting
to force a literal interpretation upon figurative
language.  A parable is never an exact statement, but
merely an illustration of a truth by something which is in
many respects like it.  If this parable were a literal statement
of the manner in which the judgment will be conducted,
it would apply to literal sheep and goats, just as it
reads, and not to mankind at all.  Let us now look at a more
Scriptural as well as a more reasonable view of the work
and the result of the great Judgment Day which God hath
appointed, with which reasonable and Scriptural conclusions
all parables and figures should and do agree.
   The term judgment signifies more than simply the rendering
of a verdict.  It includes the idea of a trial, as well as a
decision based upon that trial.  And this is true not only of
the English word judgment, but also of the Greek word
which it translates.
   The term day, both in the Scriptures and in common usage,
though most frequently used to represent a period of
twelve or twenty-four hours, really signifies any definite or
special period of time.  Thus, for instance, we speak of
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Noah's day, Luther's day, Washington's day; and thus in
the Bible the entire time of creation is called a day, where
we read of "the day that Jehovah God made the earth and
the heavens" (Gen. 2:4)--a long, definite period.  Then we
read of "the day of temptation in the wilderness"--forty
years (Heb. 3:8,9); "the day of salvation" (2 Cor. 6:2); also
the "day of vengeance," "day of wrath" and "day of
trouble"--terms applied to a period of forty years in the
close of the Jewish age, and to a similar period of trouble in
the end of the Gospel age.  Then again we read of the "day
of Christ," the "day of judgment," and "his day"--terms
applicable to the Millennial age, in which Messiah will
reign over, rule and judge the world in righteousness, granting
trial as well as rendering sentence.  And of that period it
is written: He shall judge the world in righteousness, and in
his day shall show who is that blessed and only potentate,



the King of kings and Lord of lords. (Acts 17:31; 1 Tim. 6:15)
Why any should suppose this day of judgment to be
of but twelve or twenty-four hours, while recognizing the
wider meaning of the word day in other similar cases, is
beyond comprehension, except upon the supposition that
they have been influenced by tradition, without proper evidence
or investigation.
   Those who will carefully consult a complete concordance
of the Bible with reference to the Day of Judgment, and
note the kind and amount of work to be accomplished
within that period, will soon see the absurdity of the common
view, and the necessity for giving to the term day its
wider significance.
   While the Scriptures speak of a great judgment or trial
day yet future, and show that the masses of mankind are to
have their complete trial and final sentence in that day,
they also teach that there have been other judgment days,
during which certain elect classes have been on trial.
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   The first great judgment [trial and sentence] was at the
beginning, in Eden, when the whole human race, as represented
in its head, Adam, stood on trial before God.  The result
of that trial was the verdict--Guilty, disobedient, unworthy
of life; and the penalty inflicted was death--"Dying
thou shalt die." (Gen. 2:17, margin)  And so "In Adam all
die."  That trial time in Eden was the world's first judgment
day, and the decision of the Judge (Jehovah) has ever since
been enforced.
   "The wrath of God is revealed from heaven against all
unrighteousness."  It may be seen in every funeral procession.
Every tomb is a witness to it.  It is felt in every ache and pain
we experience--all of which are results of the first trial and
sentence--the righteous sentence of God, that we are unworthy
of life and the blessings originally provided for man
when obedient and in God's likeness.  But mankind are to
be recovered from the sentence of that first trial by the one
sacrifice for all, which the great Redeemer provides.  All are
to be rescued from the grave and from the sentence of
death--destruction--which in view of this redemption is no
longer to be considered death in the full, everlasting sense
of the word, but rather a temporary sleep; because in the
Millennial morning all will be awakened by the Life-giver
who redeemed all.  Only the Church of believers in Christ
are yet in any sense released or "escaped" from this original
sentence and penalty; and their escape is not yet actual, but



only so reckoned by faith.  "We are saved by hope" only.  Our
actual release from this death penalty (incurred in Adam
and escaped from by getting into Christ) will not be fully
experienced until the resurrection morning, when we shall
be satisfied to awake in our Redeemer's likeness.  But the
fact that we who have come to a knowledge of God's gracious
plan in Christ "have escaped the corruption that is [still]
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on the world," so far from proving that others will have no
future hope of escape, proves rather the contrary of this;
for we are first-fruits unto God of his creatures.  Our escape
from death in Adam to life in Christ is but a foretaste of the
deliverance of whosoever wills to be delivered from the
bondage of corruption [death] to the liberty of life proper
to all whom God shall recognize as sons.  All who will may
be delivered from death to life, regardless of the distinctions
of nature God has provided for his sons on different planes
of being.  The Gospel age is the trial-day for life or death to
those called to the divine nature.
   But God has appointed a day, in which he will judge the
world.  How can this be?  Has God changed his mind?  Has
he concluded that his decision in the trial of the first man
and the general sentence were unjust, too severe, that he
now concludes to judge the world individually?  No; were
such the case, we should have no better guarantee of a just
decision in the future trial than in the past.  It is not that
God considers his decision in the first judgment unjust, but
that he has provided a redemption from the penalty of the
first judgment, in order that he may grant another judgment
(trial) under more favorable conditions to the entire
race--all having then had experience with sin and its results.
God has not changed one iota from his original purpose,
which he formed before the world began.  He distinctly
informs us that he changes not, and that he will by
no means clear the guilty.  He will exact the full penalty
which he justly pronounced.  And that full penalty has been
provided by the Redeemer or substitute whom God himself
provided--Jesus Christ, who, "by the grace [favor] of God,
tasted death for every man."  Our Lord having provided a
ransom for Adam's race, with his own life, can justly give a
new offer of life to them all.  This offer to the Church is under
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the Covenant of sacrifice (Psa. 50:5; Rom. 12:1): to



the world it will be under the New Covenant. Rom. 14:9;
Heb. 10:16; Jer. 31:31
   We are further informed that when God gives the world
this individual trial, it will be under Christ as Judge, whom
Jehovah will thus honor because of his obedience even unto
death for our redemption.  God has highly exalted him,
even to the divine nature, that he may be a Prince and a
Savior (Acts 5:31), that he may be able to recover from
death and grant judgment to all whom he purchased with
his own precious blood.  God has committed all judgment
unto the Son, and has given him all power in heaven and in
earth. John 5:22
   It is, then, the highly exalted, glorified Christ, who so
loved the world as to give his life as its ransom-price, who is
to be the Judge of the world in its promised future trial.
And it is Jehovah himself who has appointed him to that
office, for that very purpose.  Since such are the plain declarations
of the Scriptures, there is nothing to dread, but on
the contrary there is great cause for rejoicing on the part of
all, in looking forward to the Judgment Day.  The character
of the Judge is a sufficient guarantee that the judgment will
be just and merciful, and with due consideration for the infirmities
of all, until the willing and obedient are brought
back to the original perfection lost in Eden.
   A judge, in ancient times, was one who executed justice
and relieved the oppressed.  Note, for instance, how, when
under oppression by their enemies because of transgression
against the Lord, Israel was time and again released and
blessed by the raising up of judges.  Thus we read, "When
the children of Israel cried unto Jehovah, Jehovah raised up
a deliverer,...Othniel.  And the spirit of Jehovah came upon
him, and he judged Israel, and went out to war, and prevailed,
and the land had rest forty years." (Judges 3:9-11)
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So, though the world has long been under the power and
oppression of the adversary, Satan, yet shortly he who pays
for the sins of all with his own precious blood will take
his great power and reign.  He will deliver and judge those
whom he so loved as to redeem.
   With this conclusion all the prophetic declarations agree.
It is written: "With righteousness shall he judge the world,
and the people with equity." Psa. 98:9
   This coming judgment will be on exactly the same principles
as the first.  The same law of obedience will be presented,
with the same reward of life, and the same penalty



of death.  And as the first trial had a beginning, progressed,
and culminated with a sentence, so also will the second;
and the sentence will be life to the righteous, and death to
the unrighteous.  The second trial will be more favorable
than the first, because of the experience gained under the
results of the first trial.  Unlike the first trial, the second trial
will be one in which every man will stand the test for himself
alone, and not for another.  None will then die because
of Adam's sin, or because of inherited imperfections.  It shall
no more be said, "The fathers have eaten a sour grape and
the children's teeth are set on edge; but he that eateth the sour
grape, his teeth shall be set on edge."  "The soul that sinneth,
it shall die." (Ezek. 18:4; Jer. 31:29,30)  And it will be true
of the world then, as it is of the Church now, that a man will
not be judged according to that which he hath not, but according
to that which he hath. (2 Cor. 8:12)  Under the
reign of Christ, mankind will be gradually educated,
trained and disciplined until they reach perfection.  And
when they have reached perfection, perfect harmony with
God will be required, and any who then fall short of perfect
obedience will be cut off, being judged unworthy of life.
The sin which brought death to the race through Adam
was simply one disobedient act; but by that act he fell from
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his perfection.  God had a right to demand perfect obedience
of him, since he was created perfect; and he will demand
the same of all men when the great work of restoring
them is complete.  None will be permitted to have everlasting
life who then in the slightest degree fall short of perfection.
To fall short of perfection, then, will be to sin wilfully
against full light and perfect ability.
   Any who sin wilfully, against full light and ability, will
perish in the second death.  And should any one, during
that age of trial, under its full blaze of light, spurn the offered
favors, and make no progress toward perfection for a
hundred years, he will be reckoned unworthy of life and
will be "cut off," though at a hundred years he would be in
the period of comparative childhood.  Thus it is written of
that day: "As a lad shall one die a hundred years old; and
as a sinner shall be accursed he who dieth at a hundred
years old." (Isa. 65:20--Leeser)  Thus all must have at least
one hundred years of trial; and, if not so obstinate as to
refuse to make progress, their trial will continue throughout
the entire day of Christ, reaching a culmination only
at its close.



   The conclusion of the world's coming judgment is clearly
shown in the parable of the sheep and the goats (Matt. 25:31-46),
in Rev. 20:15; 21:8 and in 1 Cor. 15:25.  These
and other scriptures show that at its close the two classes
will have been completely separated--the obedient and the
disobedient; those in harmony with the letter and the spirit
of God's law, and those out of harmony with it.  They enter
into everlasting life, and the others are remanded to death,
extinction ("second death"), the same sentence as in the
first judgment, from which they had been reckonedly released
by Christ who secured the right to release them by
the giving of their ransom--by his death.  This will be their
second death.  No ransom will be given for them, and there
will be no release or resurrection for them, their sin being a
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wilful, individual sin against full light and opportunity,
under a most favorable, individual trial.
   We do not wish to be understood as ignoring the present
responsibility of the world, which every man has, according
to the measure of light enjoyed, whether it be much or little,
whether it be the light of nature or of revelation.  "The eyes
of the Lord are in every place, beholding the evil and the
good," and "God shall bring every work into judgment,
with every secret thing, whether it be good or whether it be
evil." (Prov. 15:3; Eccl. 12:14)  The good and the evil deeds
of the present time will receive a just recompense of reward
either now or hereafter.  "Some men's sins are open beforehand,
going before to judgment, and some they follow after."
(1 Tim. 5:24)  No others than the Lord's favored "little
flock" have as yet sufficient light to incur the final penalty,
the second death.  We here merely broach the subject of the
world's present accountability, leaving the particulars for
subsequent consideration.
   A period of about six thousand years intervenes between
the world's first and second judgment days, and during this
long period God has been selecting two special classes from
among men, and specially trying, disciplining and training
them to be his honored instruments during the period or
day of the world's judgment.
   These two classes are respectively designated by Paul
(Heb. 3:5,6) as the house of sons and the house of servants,
the former being composed of those overcomers tried and
found faithful during the Christian dispensation, and the
latter being composed of the faithful overcomers who preceded
the Christian dispensation.  These special selections



in no sense interfere with the judgment or trial promised to
the world of mankind in the age to follow this Gospel Dispensation.
Those who successfully pass the trial for either of
these special classes will not come into judgment with the
world, but will enter upon their reward when the world is
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coming into judgment.  They will be God's agents in the
blessing of the world--in giving to men the instruction and
training necessary for their final testing and judgment.  "Do
ye not know that the saints shall judge the world?"
1 Cor. 6:2
   These specially selected classes, like the rest of mankind,
were once under the Adamic condemnation, but became
sharers by faith in the benefits of Christ's death.  After being
first justified by faith in God's promises, and having then
fulfilled the subsequent conditions of their respective callings,
they are accounted worthy of high exaltation to stations
of honor and authority.
   The trial or judgment of both these classes has been
much more severe than the trial of the world will be in its
judgment day; because these have had to withstand Satan,
the prince of this world, with all his wiles and ensnarements,
while in the world's judgment day Christ will be
reigning, and Satan will be bound, that he may not deceive
the nations. (Rev. 20:3)  These have suffered persecution for
righteousness' sake, while then men will be rewarded for
righteousness, and punished only for unrighteousness.
These have had great stumbling blocks and snares in the
way, which will be removed when the world is placed on
trial.  But though the trial of these two special companies
has been much more severe than the trial of the world will
be, the rewards are correspondingly greater.
   Under the sophistries of the great deceiver, Satan, both
the world and the Church nominal have been robbed of the
blessed assurances of the coming time of righteous judgment.
They know that the Bible tells of a coming judgment
day, but they regard it with only fear and dread; and because
of this fear, there is to them no more unwelcome
tidings than that the day of the Lord is at hand.  They put
it far away from them, and do not wish to hear it even mentioned.
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They have no idea of the blessings in store for the
world under that glorious reign of him whom God hath appointed



to judge the world in righteousness.  Among the
greatest of the blinding influences which Satan has devised
to keep men in ignorance of the truth regarding the judgment
day have been the errors which have crept into the
creeds and hymn books of the various religious sects.  Many
have come to esteem these errors as of paramount importance
to the Word of God.
   How differently did the prophets and apostles regard
that promised day of judgment!  Note the exultant prophetic
utterance of David (1 Chron. 16:31-34).  He says:
    "Let the heavens be glad,
     And let the earth rejoice;
     And let men say among the nations, Jehovah reigneth.
     Let the sea roar, and the fulness thereof;
     Let the fields rejoice, and all that are therein.
     Then shall the trees of the wood sing aloud
     At the presence of Jehovah,
     BECAUSE HE COMETH
     TO JUDGE THE EARTH.
     O give thanks unto Jehovah, for he is good;
     For his mercy endureth forever."

   To the same day the Apostle also points, assuring us that
it will be a glorious and desirable day, and that for it the
whole creation is groaning and travailing in pain together
--waiting for the great Judge to deliver and to bless
the world, as well as to exalt and glorify the Church.
Rom. 8:21,22
   In John 5:28,29 a precious promise for the world of a
coming judgment-trial for life everlasting is, by a mistranslation,
turned into a fearful imprecation.  According to
the Greek, they that have done evil--that have failed of divine
approval--will come forth unto resurrection [raising
up to perfection] by judgments, "stripes," disciplines.  See
the Revised Version.
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                      Afterward

         "God's ways are equal: storm or calm,
            Seasons of peril and of rest,
          The hurting dart, the healing balm,
            Are all apportioned as is best.
          In judgments oft misunderstood,
            In ways mysterious and obscure,
          He brings from evil lasting good,
            And makes the final gladness sure.
          While Justice takes its course with strength,
            Love bids our faith and hope increase:
          He'll give the chastened world at length
            His afterward of peace.

         "When the dread forces of the gale
            His sterner purposes perform,
          And human skill can naught avail
            Against the fury of the storm,
          Let loving hearts trust in him still,
            Through all the dark and devious way;
          For who would thwart his blessed will,
            Which leads through night to joyous day?
          Be still beneath his tender care;
            For he will make the tempest cease,
          And bring from out the anguish here
            An afterward of peace.

         "Look up, O Earth; no storm can last
            Beyond the limits God hath set.
          When its appointed work is past,
            In joy thou shalt thy grief forget.
          Where sorrow's plowshare hath swept through,
            Thy fairest flowers of life shall spring,
          For God shall grant thee life anew,
            And all thy wastes shall laugh and sing.
          Hope thou in him; his plan for thee
            Shall end in triumph and release.
          Fear not, for thou shalt surely see
            His afterward of peace."
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RANSOM AND RESTITUTION

The Restitution Guaranteed by the Ransom--Not Everlasting Life, but a
  Trial for it, Secured by the Ransom--The Conditions and Advantages
  of the Trial--Christ's Sacrifice Necessary--How the Race Could be
  and was Redeemed by the Death of One--Faith and Works Still Necessary
  --The Wages of Wilful Sin Certain--Will there be Room on the
  Earth for the Resurrected Millions?--Restitution versus Evolution.

FROM the outline of God's revealed plan, as thus far
sketched, it is evident that his design for mankind is a restitution
or restoration to the perfection and glory lost in
Eden.  The strongest, and the conclusive, evidence on this
subject is most clearly seen when the extent and nature of
the ransom are fully appreciated.  The restitution foretold
by the apostles and prophets must follow the ransom as the
just and logical sequence.  According to God's arrangement
in providing a ransom, all mankind, unless they wilfully
resist the saving power of the Great Deliverer, must be delivered
from the original penalty, "the bondage of corruption,"
death, else the ransom does not avail for all.
   Paul's reasoning on the subject is most clear and emphatic.
He says (Rom. 14:9), "For to this end Christ died
and lived again, that he might be Lord [ruler, controller] of
both the dead and the living."  That is to say, the object of
our Lord's death and resurrection was not merely to bless
and rule over and restore the living of mankind, but to give
him authority over, or full control of, the dead as well as the
living, insuring the benefits of his ransom as much to the
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one as to the other.*  He "gave himself a ransom [a corresponding
price] for all," in order that he might bless all, and
give to every man an individual trial for life.  To claim that
he gave "ransom for all," and yet to claim that only a mere
handful of the ransomed ones will ever receive any benefit
from it, is absurd; for it would imply either that God
accepted the ransom-price and then unjustly refused to
grant the release of the redeemed, or else that the Lord,



after redeeming all, was either unable or unwilling to
carry out the original benevolent design.  The unchangeableness
of the divine plans, no less than the perfection
of the divine justice and love, repels and contradicts such
a thought, and gives us assurance that the original and
benevolent plan, of which the "ransom for all" was the
basis, will be fully carried out in God's "due time," and
will bring to faithful believers the blessing of release from
the Adamic condemnation and an opportunity to return
to the rights and liberties of sons of God, as enjoyed before
sin and the curse.
   Let the actual benefits and results of the ransom be
clearly seen, and all objections to its being of universal application
must vanish.  The "ransom for all" given by "the
man Christ Jesus" does not give or guarantee everlasting
life or blessing to any man; but it does guarantee to every
man another opportunity or trial for life everlasting.  The first trial
of man, which resulted in the loss of the blessings at first
conferred, is really turned into a blessing of experience to
the loyal-hearted, by reason of the ransom which God has
provided.  But the fact that men are ransomed from the first

----------

*We may properly recognize an additional and a still broader meaning in
 the Apostle's words; namely, that the entire human family was included
 in the expression "the dead."  From God's standpoint the entire race,
 under sentence of death, is treated as though already dead (Matt. 8:22);
 hence the expression "the living" would apply beyond the human family
 to some whose lives had not been forfeited--the angels.
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penalty does not guarantee that they may not, when individually
tried for everlasting life, fail to render the obedience
without which none will be permitted to live everlastingly.
Man, by reason of present experience with sin
and its bitter penalty, will be fully forewarned; and when,
as a result of the ransom, he is granted another, an individual
trial, under the eye and control of him who so loved him
as to give his life for him, and who would not that any
should perish, but that all should turn to God and live, we
may be sure that only the wilfully disobedient will receive
the penalty of the second trial.  That penalty will be the second
death, from which there will be no ransom, no release,
because there would be no object for another ransom or a
further trial.  All will have fully seen and tasted both good



and evil; all will have witnessed and experienced the goodness
and love of God; all will have had a full, fair, individual
trial for life, under most favorable conditions.  More
could not be asked, and more will not be given.  That trial
will decide forever who would be righteous and holy under
a thousand trials; and it will determine also who would be
unjust, and unholy and filthy still, under a thousand trials.
   It would be useless to grant another trial for life under
exactly the same circumstances; but though the circumstances
of the tried ones will be different, more favorable,
the terms or conditions of their individual trial for life will
be the same as in the Adamic trial.  The law of God will remain
the same--it changes not.  It will still say, "The soul
that sinneth, it shall die"; and the condition of man will be
no more favorable, so far as surroundings are concerned,
than the conditions and surroundings in Eden; but the
great difference will be the increased knowledge.  The experience
with evil, contrasted with the experience with good,
which will accrue to each during the trial of the coming
age, will constitute the advantage by reason of which the
results of the second trial will differ so widely from the results
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of the first, and on account of which divine Wisdom
and Love provided the "ransom for all," and thus guaranteed
to all the blessing of a new trial.  No more favorable
trial, no more favorable law, no more favorable conditions
or circumstances, can in any way be conceived of as reasons
for another ransom or a further trial for any beyond the
Millennial age.
   The ransom given does not excuse sin in any; it does not
propose to count sinners as saints, and usher them thus into
everlasting bliss.  It merely releases the accepting sinner
from the first condemnation and its results, both direct and
indirect, and places him again on trial for life, in which trial
his own wilful obedience or wilful disobedience will decide
whether he may or may not have life everlasting.
   Nor should it be assumed, as so many seem disposed to
assume, that all those who live in a state of civilization, and
see or possess a Bible, have thus a full opportunity or trial
for life.  It must be remembered that the fall has not injured
all of Adam's children alike.  Some have come into the
world so weak and depraved as to be easily blinded by the
god of this world, Satan, and led captive by besetting and
surrounding sin; and all are more or less under this influence,
so that, even when they would do good, evil is present



and more powerful through surroundings, etc., and the
good which they would do is almost impossible, while the
evil which they would not do is almost unavoidable.
   Small indeed is the number of those who in the present
time truly and experimentally learn of the liberty wherewith
Christ makes free those who accept of his ransom, and
put themselves under his control for future guidance.  Yet
only these few, the Church, called out and tried beforehand
for the special purpose of being co-workers with God in
blessing the world--witnessing now, and ruling, blessing
and judging the world in its age of trial--yet enjoy to any
extent the benefits of the ransom, or are now on trial for life.
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These few have reckoned to them (and they receive by faith)
all the blessings of restitution which will be provided for the
world during the coming age.  These, though not perfect,
not restored to Adam's condition actually, are treated in
such a manner as to compensate for the difference.
Through faith in Christ they are reckoned perfect, and hence
are restored to perfection and to divine favor, as though no
longer sinners.  Their imperfections and unavoidable weaknesses,
being offset by the ransom, are not imputed to them,
but are covered by the Redeemer's perfection.  Hence the
Church's trial, because of her reckoned standing in Christ,
is as fair as that which the world will have in its time of trial.
The world will all be brought to a full knowledge of the
truth, and each one, as he accepts of its provisions and conditions,
will be treated no longer as a sinner, but as a son,
for whom all the blessings of restitution are intended.
   One difference between the experiences of the world under
trial and the experiences of the Church during her trial
will be that the obedient of the world will begin at once to
receive the blessings of restitution by a gradual removal of
their weaknesses--mental and physical; whereas the Gospel
Church, consecrated to the Lord's service even unto death,
goes down into death and gets her perfection instantaneously
in the first resurrection.  Another difference
between the two trials is in the more favorable surroundings
of the next age as compared with this, in that then society,
government, etc., will be favorable to righteousness,
rewarding faith and obedience, and punishing sin; whereas
now, under the prince of this world, the Church's trial is under
circumstances unfavorable to righteousness, faith, etc.
But this, we have seen, is to be compensated for in the prize
of the glory and honor of the divine nature offered to the



Church, in addition to the gift of everlasting life.
   Adam's death was sure, though it was reached by nine
hundred and thirty years of dying.  Since he was himself
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dying, all his children were born in the same dying condition
and without right to life; and, like their parents, they
all die after a more or less lingering process.  It should be remembered,
however, that it is not the pain and suffering in
dying, but death--the extinction of life--in which the dying
culminates, that is the penalty of sin.  The suffering is only
incidental to it, and the penalty falls on many with but
little or no suffering.  It should further be remembered that
when Adam forfeited life, he forfeited it forever; and not
one of his posterity has ever been able to expiate his guilt or
to regain the lost inheritance.  All the race are either dead or
dying.  And if they could not expiate their guilt before
death, they certainly could not do it when dead--when not
in existence.  The penalty of sin was not simply to die, with
the privilege and right thereafter of returning to life.  In the
penalty pronounced there was no intimation of release.
(Gen. 2:17)  The restitution, therefore, is an act of free grace
or favor on God's part.  And as soon as the penalty had been
incurred, even while it was being pronounced, the free favor
of God was intimated, which, when realized, will so
fully declare his love.
   Had it not been for the gleam of hope, afforded by the
statement that the seed of the woman should bruise the serpent's
head, the race would have been in utter despair; but
this promise indicated that God had some plan for their
benefit.  When to Abraham God swore that in his seed all
the families of the earth should be blessed, it implied a
resurrection or restitution of all; for many were then dead,
and others have since died, unblessed.  Nevertheless, the
promise is still sure: all shall be blessed when the times of
restitution or refreshing shall come. (Acts 3:19)  Moreover,
since blessing indicates favor, and since God's favor was
withdrawn and his curse came instead because of sin, this
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promise of a future blessing implied the removal of the
curse, and consequently a return of his favor.  It also implied
either that God would relent, change his decree and clear
the guilty race, or else that he had some plan by which it
could be redeemed, by having man's penalty paid by another.



   God did not leave Abraham in doubt as to which was his
plan, but showed, by various typical sacrifices which all
who approached him had to bring, that he could not and
did not relent, nor excuse the sin; and that the only way to
blot it out and abolish its penalty would be by a sufficiency
of sacrifice to meet that penalty.  This was shown to Abraham
in a very significant type: Abraham's son, in whom the
promised blessing centered, had first to be a sacrifice before
he could bless, and Abraham received him from the dead in
a figure. (Heb. 11:19)  In that figure Isaac typified the true
seed, Christ Jesus, who died to redeem men, in order that
the redeemed might all receive the promised blessing.  Had
Abraham thought that the Lord would excuse and clear
the guilty, he would have felt that God was changeable,
and therefore could not have had full confidence in the
promise made to him.  He might have reasoned, If God has
changed his mind once, why may he not change it again?  If
he relents concerning the curse of death, may he not again
relent concerning the promised favor and blessing?  But
God leaves us in no such uncertainty.  He gives us ample assurance
of both his justice and his unchangeableness.  He
could not clear the guilty, even though he loved them so
much that "he spared not his own Son, but delivered him
up [to death] for us all."
   As the entire race was in Adam when he was condemned,
and lost life through him, so when Jesus "gave himself a
ransom for all" his death involved the possibility of an unborn
race in his loins.  A full satisfaction, or corresponding
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price, for all men was thus put into the hands of Justice--to
be applied "in due time," and he who thus bought all has full
authority to restore all who come unto God by him.
   "As by the offence of one, judgment came upon all men
to condemnation, even so by the righteousness of one, the
free gift came upon all men unto justification of life.  For as
by one man's disobedience many were made sinners, so by
the obedience of one shall many be made righteous."
(Rom. 5:18,19)  The proposition is a plain one: As many as
have shared death on account of Adam's sin will have life-privileges
offered to them by our Lord Jesus, who died for
them and sacrificially became Adam's substitute before the
broken law, and thus "gave himself a ransom for all."  He
died, "the just for the unjust, that he might bring us to
God." (1 Peter 3:18)  It should never be overlooked, however,
that all of God's provisions for our race recognize the



human will as a factor in the securing of the divine favors so
abundantly provided.  Some have overlooked this feature in
examining the text just quoted--Rom. 5:18,19.  The
Apostle's statement, however, is that, as the sentence of condemnation
extended to all the seed of Adam, even so,
through the obedience of our Lord Jesus Christ to the Father's
plan, by the sacrifice of himself on our behalf, a free
gift is extended to all--a gift of forgiveness, which, if accepted,
will constitute a justification or basis for life everlasting.
And "as by one man's disobedience many were
made sinners, so by the obedience of one many shall be [not
were] made righteous."  If the ransom alone, without our acceptance
of it, made us righteous, then it would have read,
by the obedience of one many were made righteous.
   But though the ransom-price has been given by the
Redeemer only a few during the Gospel age have been
made righteous--justified--"through faith in his blood."
But since Christ is the propitiation (satisfaction) for the sins
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of the whole world, all men may on this account be absolved
and released from the penalty of Adam's sin by
him--under the New Covenant.
   There is no unrighteousness with God; hence "If we confess
our sins, he is faithful and just to forgive us our sins and
to cleanse us from all unrighteousness." (1 John 1:9)  As he
would have been unjust to have allowed us to escape the
pronounced penalty before satisfaction was rendered, so
also he here gives us to understand that it would be unjust
were he to forbid our restitution, since by his own arrangement
our penalty has been paid for us.  The same unswerving
justice that once condemned man to death now stands
pledged for the release of all who, confessing their sins, apply
for life through Christ.  "It is God that justifieth--who is
he that condemneth?  It is Christ that died; yea, rather, that
is risen again, who is even at the right hand of God, who
also maketh intercession for us." Rom. 8:33,34
   The completeness of the ransom is the very strongest possible
argument for the restitution of all mankind who will
accept it on the proffered terms. (Rev. 22:17)  The very
character of God for justice and honor stands pledged to it;
every promise which he has made implies it; and every typical
sacrifice pointed to the great and sufficient sacrifice--
"the Lamb of God, which taketh away the SIN OF THE
WORLD"--who is "the propitiation [satisfaction] for our sins
[the Church's], and not for ours only, but also for the sins



of the whole world." (John 1:29; 1 John 2:2)  Since death
is the penalty or wages of sin, when the sin is canceled the
wages must in due time cease.  Any other view would be
both unreasonable and unjust.  The fact that no recovery
from the Adamic loss is yet accomplished, though nearly
two thousand years have elapsed since our Lord died, is no
more an argument against restitution than is the fact that
four thousand years elapsed before his death a proof that
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God had not planned the redemption before the foundation
of the world.  Both the two thousand years since and
the four thousand years before the death of Christ were
appointed times for other parts of the work, preparatory
to "the times of restitution of all things."
   Let no one hastily suppose that there is in this view anything
in conflict with the teaching of the Scriptures that
faith toward God, repentance for sin and reformation of
character are indispensable to salvation.  This feature will
be treated more at length hereafter, but we now suggest
that only the few have ever had a sufficiency of light to produce
full faith, repentance and reformation.  Some have
been blinded in part, and some completely, by the god of
this world, and they must be recovered from blindness as
well as from death, that they, each for himself, may have a full
chance to prove, by obedience or disobedience, their worthiness
or unworthiness of life everlasting.  Then those who
prove themselves unworthy of life will die again--the second
death--from which there will be no redemption, and
consequently no resurrection.  The death which comes on
account of Adam's sin, and all the imperfections which follow
in its wake, will be removed because of the redemption
which is in Christ Jesus; but the death which comes as a result
of individual, wilful apostasy is final.  This sin hath
never forgiveness, and its penalty, the second death, will be
everlasting--not everlasting dying, but everlasting death--a
death unbroken by a resurrection.
   The philosophy of the plan of redemption will be treated
in a succeeding volume.  Here we merely establish the fact
that the redemption through Christ Jesus is to be as far-reaching
in its blessed results and opportunities as was the
sin of Adam in its blight and ruin--that all who were condemned
and who suffered on account of the one may as
surely, "in due time," be set free from all those ills on account
of the other.  However, none can appreciate this



A159

Scriptural argument who do not admit the Scriptural statement
that death--extinction of being--is the wages of sin.
Those who think of death as life in torment not only disregard
the meaning of the words death and life, which are
opposites, but involve themselves in two absurdities.  It is
absurd to suppose that God would perpetuate Adam's existence
forever in torment for any kind of a sin which he
could commit, but especially for the comparatively small
offence of eating forbidden fruit.  Then, again, if our Lord
Jesus redeemed mankind, died in our stead, became our
ransom, went into death that we might be set free from it, is
it not evident that the death which he suffered for the unjust
was of exactly the same kind as that to which all mankind
were condemned?  Is he, then, suffering eternal torture
for our sins?  If not, then so surely as he died for our sins, the
punishment for our sins was death, and not life in any sense
or condition.
   But, strange to say, finding that the theory of eternal torture
is inconsistent with the statements that "the Lord hath
laid upon him the iniquity of us all," and that Christ "died
for our sins," and seeing that one or the other must be
dropped as inconsistent, some are so wedded to the idea of
eternal torture, and so prize it as a sweet morsel, that they
hold to it regardless of the Scriptures, and deliberately deny
that Jesus paid the world's ransom-price, though this truth
is taught on every leaf of the Bible.

               Is Restitution Practicable?

   Some have supposed that if the billions of the dead were
resurrected, there would not be room for them on the earth;
and that if there should be room for them, the earth would
not be capable of sustaining so large a population.  It is even
claimed by some that the earth is one vast graveyard, and
that if all the dead were awakened they would trample one
upon another for want of room.
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   This is an important point.  How strange it would be if we
should find that while the Bible declares a resurrection for
all men, yet, by actual measurement, they could not find a
footing on the earth!  Now let us see: figure it out and you
will find this an unfounded fear.  You will find that there is
an abundance of room for the "restitution of all," as "God



hath spoken by the mouth of all his holy prophets."
   Let us assume that it is six thousand years since the creation
of man, and that there are fourteen hundred millions
of people now living on the earth.  Our race began with one
pair, but let us make a very liberal estimate and suppose
that there were as many at the beginning as there are now;
and, further, that there never were fewer than that number
at any time, though actually the flood reduced the population
to eight persons.  Again, let us be liberal, and estimate
three generations to a century, or thirty-three years to a
generation, though, according to Gen. 5, there were but
eleven generations from Adam to the flood, a period of one
thousand six hundred and fifty-six years, or about one hundred
and fifty years to each generation.  Now let us see: six
thousand years are sixty centuries; three generations to
each century would give us one hundred and eighty generations
since Adam; and fourteen hundred millions to a generation
would give two hundred and fifty-two billions
(252,000,000,000) as the total number of our race from creation
to the present time, according to this liberal estimate,
which is probably more than twice the actual number.
   Where shall we find room enough for this great multitude?
Let us measure the land, and see.  The State of Texas,
United States, contains two hundred and thirty-seven
thousand square miles.  There are twenty-seven million
eight hundred and seventy-eight thousand four hundred
square feet in a mile, and, therefore, six trillion six hundred
and seven billion one hundred and eighty million eight
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hundred thousand (6,607,180,800,000) square feet in
Texas.  Allowing ten square feet as the surface covered
by each dead body, we find that Texas, as a cemetery,
would at this rate hold six hundred and sixty billion seven
hundred and eighteen million and eighty thousand
(660,718,080,000) bodies, or nearly three times as many as
our exaggerated estimate of the numbers of our race who
have lived on the earth.
   A person standing occupies about one and two-thirds
square feet of space.  At this rate the present population of
the earth (one billion four hundred million persons) could
stand on an area of eighty-six square miles--an area much
less than that of the city of London or of Philadelphia.  And
the island of Ireland (area, thirty-two thousand square
miles) would furnish standing room for more than twice the
number of people who have ever lived on the earth, even at



our exaggerated estimate.
   There is not much difficulty, then, in settling this objection.
And when we call to mind the prophecy of Isaiah (35:1-6),
that the earth shall yield her increase; that the
desert shall rejoice and blossom as the rose; that in the wilderness
shall waters break out, and streams in the desert, we
see that God indicates that he has foreseen all the necessities
of his plan, and will make ample provision for the needs of
his creatures in what will seem a very natural way.

              Restitution Versus Evolution

   It may be objected by some that the testimony of the
Scriptures concerning human restitution to a former estate
is out of harmony with the teachings of science and philosophy,
which, with apparent reason, point us to the superior intelligence
of this twentieth century, and claim this as conclusive
evidence that primeval man must have been, in
comparison, very lacking in intelligence, which they claim
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is the result of development.  From this standpoint, a restitution
to a former estate would be far from desirable, and
certainly the reverse of a blessing.
   At first sight such reasoning appears plausible, and many
seem inclined to accept it as truth without careful examination,
saying, with a celebrated Brooklyn preacher, If
Adam fell at all his fall was upward, and the more and
faster we fall from his original state the better for us and for
all concerned.
   Thus philosophy, even in the pulpit, would make the
Word of God of no effect, and if possible convince us that
the apostles were fools when they declared that death and
every trouble came by the first man's disobedience, and
that these could be removed and man restored to divine favor
and life only by means of a ransom. (Rom. 5:10,12,17-19,21; 8:19-22;
Acts 3:19-21; Rev. 21:3-5)  But let us not
hastily conclude that this philosophy is impregnable; for
should we be obliged to discard the doctrines of the apostles
relative to the origin of sin and death, and of restitution to
an original perfection, we should, in honesty, be obliged to
reject their testimony entirely and on every subject, as
uninspired and consequently without special weight or
authority.  Let us, then, in the light of facts, briefly
examine this growingly popular view and see how deep is



its philosophy.
   Says an advocate and representative of this theory:
"Man was first in a stage of existence in which his animal
nature predominated, and the almost purely physical ruled
him; then he slowly grew from one state to another until
now, when the average man has attained to a condition in
which, it might be said, he is coming under the rule of the
brain.  Hence this age may be regarded and designated as
the Brain Age.  Brain pushes the great enterprises of the day.
Brain takes the reins of government; and the elements of
the earth, air and water are being brought under subjection.
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Man is putting his hand on all physical forces, and
slowly but surely attaining such power over the domain
of nature as gives evidence that ultimately he may exclaim,
in the language of Alexander Selkirk, 'I am monarch of
all I survey.'"
   The fact that at first glance a theory appears reasonable
should not lead us hastily to accept it, and to attempt to
twist the Bible into harmony with it.  In a thousand ways we
have proved the Bible, and know beyond peradventure
that it contains a superhuman wisdom which makes its
statements unerring.  We should remember, too, that while
scientific research is to be commended, and its suggestions
considered, yet its conclusions are by no means infallible.
And what wonder that it has proven its own theories false a
thousand times, when we remember that the true scientist is
merely a student attempting, under many unfavorable circumstances,
and struggling against almost insurmountable
difficulties, to learn from the great Book of Nature the history
and destiny of man and his home.
   We would not, then, either oppose or hinder scientific investigation;
but in hearing suggestions from students of the
Book of Nature, let us carefully compare their deductions,
which have so often proved in part or wholly erroneous,
with the Book of Divine Revelation, and prove or disprove
the teachings of scientists by "the law and the testimony.  If
they speak not according to this word, it is because there is
no light in them." (Isa. 8:20)  An accurate knowledge of
both books will prove them to be harmonious; but until we
have such knowledge, God's Revelation must take precedence,
and must be the standard among the children of
God, by which the supposed findings of fallible fellowmen
shall be judged.
   But while holding to this principle, let us see whether



there is not some other reasonable solution of the increased
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knowledge and skill and power of man than the theory of
Evolution--that though originally developed from a very
low order of being, man has now reached the superior or
"Brain Age."  Perhaps after all we shall find that the inventions
and conveniences, the general education and
wider diffusion and increase of knowledge, are not attributable
to a greater brain capacity, but to more favorable circumstances
for the use of brains.  That the brain capacity
today is greater than in by-gone ages, we deny; while we
freely admit that, owing to advantageous circumstances,
the use of what brain capacity men have today is more general
than at any former period, and hence makes a much
larger showing.  In the study of painting and sculpture, do
not the students of this "Brain Age" go back to the great
masters of the past?  Do they not by so doing acknowledge a
brain power and originality of design as well as a skill of
workmanship worthy of imitation?  Does not the present
"Brain Age" draw largely upon the original designs of the
past ages for its architecture?  Do not the orators and logicians
of this "Brain Age" study and copy the methods and
syllogisms of Plato, Aristotle, Demosthenes and others of
the past?  Might not many of the public speakers of today
well covet the tongue of a Demosthenes or an Apollos, and
much more the clear reasoning power of the Apostle Paul?
   To go still further back: while we might well refer to the
rhetorical powers of several of the prophets, and to the sublime
poetic paintings interspersed throughout the Psalms,
we refer these "Brain Age" philosophers to the wisdom and
logic, no less than to the fine moral sensibilities, of Job and
his comforters.  And what shall we say of Moses, "learned in
all the wisdom of the Egyptians"?  The laws given through
him have been the foundation for the laws of all civilized
nations, and are still recognized as the embodiment of marvelous
wisdom.
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   The exhuming of ancient buried cities reveals a knowledge
of the arts and sciences in ages past which is surprising
some of the philosophers of this so-called "Brain Age."  The
ancient methods of embalming the dead, of tempering copper,
of making elastic glass and Damascus steel, are among
the achievements of the remote past which the brain of the



present age, with all its advantages, is unable either to comprehend
or to duplicate.
   Going back four thousand years to about Abraham's
time, we find the Great Pyramid of Egypt--an object of
wonder and amazement to the most learned scientists of
today.  Its construction is in exact accord with the most advanced
attainments of this "Brain Age" in the sciences of
Mathematics and Astronomy.  It teaches, positively, truths
which can today be only approximated by the use of modern
instruments.  So striking and clear are its teachings that
some of the foremost astronomers of the world have unhesitatingly
pronounced it to be of divine origin.  And even if
our "Brain Age" evolutionists should admit that it is of divine
arrangement, and that its wisdom is superhuman, they
must still admit that it is of human construction.  And the
fact that in that remote day any set of men had the mental
capacity to work out such a divine arrangement as very few
men today would be capable of doing with a model before
them, and with all modern scientific appliances at hand,
proves that our "Brain Age" develops more self-conceit
than circumstances and facts warrant.
   If, then, we have proven that the mental capacity of
today is not greater than that of past ages, but probably
less, how shall we account for the increase of general knowledge,
modern inventions, etc.?  We trust we shall be able to
show this reasonably and in harmony with Scripture.  The
inventions and discoveries which are now proving so valuable,
and which are considered proof that this is the "Brain
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Age," are really very modern--nearly all having come
within the past century, and among the most important are
those of the last threescore years; for instance, the application
of steam and electricity--in telegraphy, railroading
and steamboating, and to the machinery of the various mechanical
industries.  If, then, these be evidences of increased
brain power, the "Brain Age" must be only beginning, and
the logical deduction is that another century will witness
every form of miracle as an everyday occurrence; and at
the same ratio of increase, where would it eventuate?
   But let us look again: Are all men inventors?  How very
few there are whose inventions are really useful and practical,
compared with the number who appreciate and use
an invention when put into their hand!  Nor do we speak
disparagingly of that very useful and highly-esteemed class
of public servants when we say that the smaller number of



them are men of great brain-power.  Some of the most
brainy men in the world, and the deepest reasoners, are not
mechanical inventors.  And some inventors are intellectually
so sluggish that all wonder how they ever stumbled
into the discoveries they made.  The great principles
(electricity, steam power, etc.), which many men in many
years work out, apply and improve upon, time and again,
were generally discovered apparently by the merest accident,
without the exercise of great brain power, and comparatively
unsought.
   From a human standpoint we can account for modern
inventions thus: The invention of printing, in A.D. 1440,
may be considered the starting point.  With the printing of
books came records of the thoughts and discoveries of
thinkers and observers, which, without this invention,
would never have been known to their successors.  With
books came a more general education and, finally, common
schools.  Schools and colleges do not increase human capacity,
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but they do make mental exercise more general, and
hence help to develop the capacity already possessed.  As
knowledge becomes more general and books more common,
the generations possessing these have a decided advantage
over previous generations; not only in that there
are now a thousand thinkers to one formerly, to sharpen
and stimulate each other with suggestions, but also in that
each of the later generations has, through books, the combined
experience of the past in addition to its own.  Education
and the laudable ambition which accompanies it, enterprise,
and a desire to achieve distinction and a
competency, aided by the record and descriptions of inventions
in the daily press, have stimulated and brightened
man's perceptive powers, and put each upon the alert to
discover or to invent, if possible, something for the good
and convenience of society.  Hence we suggest that modern
invention, looked at from a purely human standpoint,
teaches, not an increase of brain capacity, but a sharpened
perception from natural causes.
   And now we come to the Scriptures to see what they
teach on the subject; for while we believe, as suggested
above, that invention and the increase of knowledge, etc.,
among men are the results of natural causes, yet we believe
that these natural causes were all planned and ordered by
Jehovah God long ago, and that in due time they have
come to pass--by his overruling providence, whereby he



"worketh all things after the counsel of his own will." (Eph. 1:11)
According to the plan revealed in his Word, God purposed
to permit sin and misery to misrule and oppress the
world for six thousand years, and then in the seventh millennium
to restore all things, and to extirpate evil--destroying
it and its consequences by Jesus Christ, whom he hath
afore ordained to do this work.  Hence, as the six thousand
years of the reign of evil began to draw to a close, God permitted
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circumstances to favor discoveries, in the study of
both his Book of Revelation and his Book of Nature, as well
as in the preparation of mechanical and chemical appliances
useful in the blessing and uplifting of mankind during
the Millennial age, now about to be introduced.  That
this was God's plan is clearly indicated by the prophetic
statement: "O Daniel, shut up the words, and seal the book,
even to the time of the end; [then] many shall run to and fro,
and KNOWLEDGE [not capacity] shall be increased," "and
none of the wicked shall understand [God's plan and way],
but the wise shall understand"; "and there shall be a time
of trouble such as never was since there was a nation, even
to that same time." Dan. 12:1,4,10
   To some it may appear strange that God did not so arrange
that the present inventions and blessings should
sooner have come to man to alleviate the curse.  It should be
remembered, however, that God's plan has been to give
mankind a full appreciation of the curse, in order that
when the blessing comes upon all they may forever have decided
upon the unprofitableness of sin.  Furthermore, God
foresaw and has foretold what the world does not yet realize,
namely, that his choicest blessings would lead to and be
productive of greater evils if bestowed upon those whose
hearts are not in accord with the righteous laws of the universe.
Ultimately it will be seen that God's present permission
of increased blessings is a practical lesson on this
subject, which may serve as an example of this principle to
all eternity--to angels as well as to restored men.  How this
can be, we merely suggest:
   First: So long as mankind is in the present fallen or depraved
condition, without stringent laws and penalties and
a government strong enough to enforce them, the selfish
propensities will hold more or less sway over all.  And with
the unequal individual capacities of men considered, it
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cannot possibly happen otherwise than that the result of
the invention of labor-saving machinery must, after the
flurry and stimulus occasioned by the manufacture of machinery,
tend to make the rich richer, and the poor poorer.
The manifest tendency is toward monopoly and self-aggrandizement,
which places the advantage directly in
the hands of those whose capacity and natural advantages
are already the most favorable.
   Secondly: If it were possible to legislate so as to divide
the present wealth and its daily increase evenly among all
classes, which is not possible, still, without human perfection
or a supernatural government to regulate human
affairs, the results would be even more injurious than the
present condition.  If the advantages of labor-saving machinery
and all modern appliances were evenly divided, the
result would, ere long, be a great decrease of hours of labor
and a great increase of leisure.  Idleness is a most injurious
thing to fallen beings.  Had it not been for the necessity of
labor and sweat of face, the deterioration of our race would
have been much more rapid than it has been.  Idleness is the
mother of vice; and mental, moral and physical degradation
are sure to follow.  Hence the wisdom and goodness of
God in withholding these blessings until it was due time for
their introduction as a preparation for the Millennial reign
of blessing.  Under the control of the supernatural government
of the Kingdom of God, not only will all blessings be
equitably divided among men, but the leisure will be so ordered
and directed by the same supernatural government
that its results will produce virtue and tend upward toward
perfection, mental, moral and physical.  The present multiplication
of inventions and other blessings of increasing
knowledge is permitted in this "day of preparation" to
come about in so natural a way that men flatter themselves
that it is because this is the "Brain Age"; but it will be permitted
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in great measure to work out in a manner very much
to the disappointment, no doubt, of these wise philosophers.
It is the very increase of these blessings that is already
beginning to bring upon the world the time of trouble,
which will be such as never has been since there was a
nation.
   The prophet Daniel, as quoted above, links together the
increase of knowledge and the time of trouble.  The knowledge



causes the trouble, because of the depravity of the
race.  The increase of knowledge has not only given the
world wonderful labor-saving machinery and conveniences,
but it has also led to an increase of medical skill
whereby thousands of lives are prolonged, and it has so enlightened
mankind that human butchery, war, is becoming
less popular, and thus, too, other thousands are spared to
multiply still further the race, which is increasing more rapidly
today, perhaps, than at any other period of history.
Thus, while mankind is multiplying rapidly, the necessity
for his labor is decreasing correspondingly; and the "Brain
Age" philosophers have a problem before them to provide
for the employment and sustenance of this large and rapidly
increasing class whose services, for the most part supplanted
by machinery, can be dispensed with, but whose
necessities and wants know no bounds.  The solution of this
problem, these philosophers must ultimately admit, is
beyond their brain capacity.
   Selfishness will continue to control the wealthy, who hold
the power and advantage, and will blind them to common
sense as well as to justice; while a similar selfishness, combined
with the instinct of self-preservation and an increased
knowledge of their rights, will nerve some and inflame
others of the poorer classes, and the result of these
blessings will, for a time, prove terrible--a time of trouble,
truly, such as was not since there was a nation--and this, because

A171

man in a depraved condition cannot properly use
these blessings unguided and uncontrolled.  Not until the
Millennial reign shall have rewritten the law of God in the
restored human heart will men be capable of using full liberty
without injury or danger.
   The day of trouble will end in due time, when he who
spake to the raging Sea of Galilee will likewise, with authority,
command the raging sea of human passion, saying,
"Peace!  Be still!"  When the Prince of Peace shall "stand
up" in authority, a great calm will be the result.  Then the
raging and clashing elements shall recognize the authority
of "Jehovah's Anointed," "the glory of the Lord shall be revealed,
and all flesh shall see it together"; and in the reign
of the Christ thus begun "shall all the families of the earth
be blessed."
   Then men will see that what they attributed to evolution
or natural development and the smartness of the "Brain
Age" was, instead, the flashings of Jehovah's lightnings



(Psa. 77:18) in "the day of his preparation" for the blessing
of mankind.  But as yet only the saints can see, and only the
wise in heavenly wisdom can understand this; for "The secret
of the Lord is with them that fear him; and he will
show them his covenant." (Psa. 25:14)  Thanks be to God,
that while general knowledge has been increased, he has
also arranged that his children need "not be unfruitful in
the knowledge of the Lord" and in the appreciation of his
plans.  And by this appreciation of his Word and plans we
are enabled to discern and to withstand the vain philosophies
and foolish traditions of men which contradict the
Word of God.
   The Bible account of man's creation is that God created
him perfect and upright, an earthly image of himself; that
man sought out various inventions and defiled himself
(Gen. 1:27; Rom. 5:12; Eccl. 7:29); that, all being sinners,
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the race was unable to help itself, and none could by any
means redeem his brother or give to God a ransom for him
(Psa. 49:7,15); that God in compassion and love had made
provision for this; that, accordingly, the Son of God became
a man, and gave man's ransom-price; that, as a reward
for this sacrifice, and in order to the completion of the
great work of atonement, he was highly exalted, even to the
divine nature; and that in due time he will bring to pass a
restitution of the race to the original perfection and to every
blessing then possessed.  These things are clearly taught in
the Scriptures, from beginning to end, and are in direct opposition
to the Evolution theory; or, rather, such "babblings
of science, falsely so called," are in violent and irreconcilable
conflict with the Word of God.

     "Still o'er earth's sky the clouds of anger roll,
      And God's revenge hangs heavy on her soul;
      Yet shall she rise--though first by God chastised--
      In glory and in beauty then baptized.

     "Yes, Earth, thou shalt arise; thy Father's aid
      Shall heal the wound his chastening hand hath made;
      Shall judge the proud oppressor's ruthless sway,
      And burst his bonds, and cast his cords away.

     "Then on your soil shall deathless verdure spring;
      Break forth, ye mountains, and ye valleys, sing!



      No more your thirsty rocks shall frown forlorn,
      The unbeliever's jest, the heathen's scorn.

     "The sultry sands shall tenfold harvests yield,
      And a new Eden deck the thorny field.
      E'en now we see, wide-waving o'er the land,
      The mighty angel lifts his golden wand,

     "Courts the bright vision of descending power,
      Tells every gate and measures every tower;
      And chides the tardy seals that yet detain
      Thy Lion, Judah, from his destined reign."

                                                  --Heber
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